Pluralists:  Empedocles and Anaxagoras

1) Empedocles:

· Tried to retain Parmenidean principle and also account for change or what we actually experience about reality.

· He studied with both Parmenides and Heraclitus, which may have lead him to this attempt.

· Text’s account:

· Objects of experience do change

· These apparent changes are due to the mixing and un-mixing of particles in various combinations.

· The basic elements of particles are Earth, Air, Fire, and Water and this mingling makes beings (objects) and changes.

· The forces that act upon the elements are Love and Strife/Hate to make change.  

· These forces are impersonal because we cannot construe the as having any purpose or goal in their action.

2) Anaxagoras:  Text attributes the introduction of the difference between Matter and Mind to him.

· Introduced the idea in Pluralism of infinite divisibility.

· There are also infinite kinds of particles, and what distinguishes what something is, is the preponderance of one kind of particle as opposed to the others.

· Instead of 2 kinds of forces that caused motion, there is only one: Nous or “mind-reason.”

· Nous is unmixed and pure, it is everywhere and animates all things.  Since it is not mixed, it contains no “matter” or particles itself.

· The formation of the cosmos resulted from the rotary motion of Nous and before this the cosmos was and infinite and undifferentiated mass.  

· Mind does not create the particles or elements (book says matter), it only works upon them without purpose or objective.

· The particles are not physical particles (so be careful when the book calls them “matter” that you do not get confused.)

· They are infinitely divisible, and there are no smallest particles except as what we might call and “idealized limit” on an infinite process.

Fools! For they have o long-sighted thoughts, since they imagine that what previously did not exist comes into being, or that a thing dies and is utterly destroyed.  [11]

From what in no way exists, it is impossible for anything to come into being; and for being to perish completely is incapable of fulfillment and unthinkable; for it will always be there, wherever anyone may place it on any occasion.  [12]

This sounds almost as if Parmenides could have said it!
Here, coming-into-being and passing-away understood as a coming into being from nothingness and a passing away into nothingness, are impossible because Being Is.

And I shall tell you another thing: there is no coming-into-being of substance in any one of mortal existences, nor any end in execrable death, but only mixing and exchange of what has been mixed; and the name nature is applied to them by human beings.  [8]

Empedocles is a Pluralist.  He is influenced and responding to Parmenides and the other Eleatic philosophers.

He wants to retain the Oneness of Absolute Being, as Parmenides, yet he also wants to account for the “naming nature” that humans apply to reality as opposites.  

Why do we understand in opposites?  Because our experience of phenomena (our sense perception and our knowledge) that is, what is revealed in the coming forth into being of phenomena, is as if beings came into being and passed away; so we tend to think that beings do this in an Absolute sense.

In an attempt to account for this and to also retain the perdurance of Being, Empedocles says that Birth and Death are “mixture and dissolution” of substances or elements that are not born and indestructible - they are eternally equal.  That is, they always Are.

There are 4 such elements:  Earth, Air (or aither), Fire, Water:  Empedocles names these the “roots of all things.”

The qualities of these 4 root elements are  qualitatively unchangeable, and these elements unite and separate in beings.  Because there is more than one element here, such thinkers are called Pluralists.

How did these elements come together and separate?  Through the opposing forces of Love and Hate or Friendship and Discord.

What seems to be different here is specifically that we have a cosmic force that works upon the elements of which all beings are a mixture and a separation.  The cosmic force seems to Cause the movement needed to mix and separate.  The cosmic forces as well as the elements are seen as divine.

We still have the theme of alternating dominance of one then the other, and this is a constant cycle that is determined by Fate.  (Fate is also a divine power - Moria.  Our modern understanding of Fate does not really recreate what the ancients meant here.)

This is how Empedocles tried to satisfy both Parmenidean Being and the reality of phenomena and explain becoming:

All these elements are equal and of the same age in their creation; but each presides over its own office, and each has its own character, and they prevail in turn in the course of Time.  And besides these, nothing else comes into being, nor does anything cease.  For if they had been perishing continuously, they would be no more; and what could increase the whole?  And whence could it have come?  In what directions could it perish, since nothing is empty of these things?  No, but these become different things at different times, and are ever continuously the same.

Our cosmos is constituted by a prevalence of hate, for if Love predominated no one of the elements would be distinguished from the others.

In absolute Love, all elements are gathered up together and united as a compact whole like a sphere similar to the description given by Parmenides.

If Hate were to absolutely prevail, all the elements would be absolutely separate, and the cosmos could not exist.  

On the other hand, Absolute Love would dissolve the cosmos into the wholly uni-form sphere.

KNOWLEGE:  The extent to which we are earth allows us to know earth, and it is the same for all the other elements.  Like recognizes like.

We see earth by means of earth, water by means of water, divine air by means of air, and destructive fire by means of fire; love by means of love, hate by means of baneful hate.

Everything has a portion of thought.  Thought in humans is the heart nourished by the blood that surrounds it.

Finally we find an influence of the Orphics and Pythagoreans in his belief that the soul of man had original fault and was banished from Olympus.  It has “fallen” into a body and ensnared in the cycle of re-births.  If you have been purified, you can be reborn into the most noble life and escape from the cycle, returning to being Gods among Gods.  

Anaxagoras also thought that coming to be and passing away was accounted for by the mixture and separation of elements of some sort - some kind of existing things, but instead of just 4 they were infinite in number.

The Greeks have an incorrect belief on coming to being and passing away.  No thing comes into being or passes away, but it is mixed together or separated from existing things.  Thus they would be correct if they called coming to being “mixing” and passing away “separating.” [17]

One must believe that there are many things of all sorts in all composite products, and the seeds of all things, which contain al kinds of shapes and colors and pleasant tastes.  And men too were fitted together, and all other creatures which have live. . .

These seeds of all things have no limits in their magnitude because each one is qualitatively unlimited and inexhaustible (attempting to retain the Being of Parmenides).

Anaxagoras thought that  since there is always a smaller or lesser as well as a greater, this demonstrated in what sense Being cannot Not-Be.  That is, in infinite divisibility of beings as well as infinite reuniting of beings.

The infinite number of infinitely divisible beings were first in a chaotic mixture and were indistinguishable:

Before things were separated off, all things were together, nor was any color distinguishable for the mixing ofall things prevented this, the mixing of moist and dry and hot and cold  and bright and dark, and there was a great quantity of earth in the mixture, and seeds infinite in number, not at all like one another.

Beings were generated by the movement produced by Nous or Mind.

Other things all contain a part of everything, but mind is infinite and self-ruling, and is mixed with no thing, but is alone by itself.  . . . For it is the finest of all things, and the purest, and has complete understanding of everything, and has the greatest power.  All things which have life, both the greater and the less, are ruled by mind.

Here is an interesting development in that mind is perceived as a separate and greater beingness of some sort that is self-ruling and mixed with no thing.  Is it possible that Nous is Anaxagoras’ way of imaging Absolute Being.  It also seems that the need of a force to act upon the “seeds” of all things may be pointing toward the separation of mind from the world as phenomena.  He is introducing a distinction between matter and mind which will take root and become an important distinction for metaphysics later.

Remember though that mind did not create the seeds but only acted upon it.  We should not impose any thought of purpose or goal associated with Nous in Anaxagoras.

Atomists:  Leucippus and Democritus:  

· Their particles were physical atoms that were so small that they are imperceptible

· These particles are indestructible, indivisible, eternal, and uncreated.  

· They were all of the same matter, but had different size and shape.

· These atoms are infinitely numerous and eternally in motion.

· They combine in various ways to make beings (objects).

· Our experience of beings coming forth and passing are the combinations of these atoms which come and go.

· Certain qualities like color and taste are not really “in” atoms while other qualities like weight and hardness are.

· Did not posit a beginning to the motion- perhaps they tended more toward the Heraclitian rather than the Parmenidean principles and so did not need to account for motion in beings.  As compared to the Pluralists who had to account for a stirring force upon the particles probably because they leaned more toward the Parmenidean model.  

· This need may be related to the conceptual move to logical deduction of principles vs. The attempt to account for the experience of beings in their being.

· This distinction will become more and more distinct and separated out.  This may be what the book is alluding to by saying that the Atomists “ignored” the Parmenidean argument about space.  This we also may asses as a misunderstanding of what Parmenides was trying to say.  [30]

Leucippus and Democritus are called Atomists:  All things are composed of physical atoms that are imperceptible, indestructible and indivisible (atom come from the Greek ‘not divisible”)

This is different from Empedocles who thought that the elements were infinitely divisible and also from Anaxagoras who thought that the seeds of al things were infinite in number and that everything was infinitely divisible.

These atoms were eternal, uncreated particles that were of the same matter, but of different size and shape.

Atoms were infinite in number and in perpetual motion.  Various combinations of atoms made up the beings of experience.

We experience the coming and going of beings and what we are actually seeing is the assembling and disassembling of atoms that is the basis of generation, decay, etc.

While the pluralists thought that qualities like taste and color were in the elements or seeds, the atomists thought that such was not in the atoms.

The atom, was the smallest indivisible unit, hence its name.  They believed that empty space was needed for movement, and since we experience things moving, empty space must be real.
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