Introduction to Philosophy: Philosophical State, Philosophical Aim, Philosophical Content, and Philosophical Method

1) What is the Philosophical State?  Is there a specific philosophical aim, content, and method that we can delimit for Ancient Philosophy?

· Plato thought there was a particular state of being / of mind with which we should approach philosophy.  

· Ancient philosophy seeks to investigate or question the whole of reality with a rational method, and purely theoretical purpose. 

a) PHILOSOPHICAL STATE:  “Wonder is a feeling of a philosopher, and philosophy begins in wonder.”   - Plato

i) We have had some discussion and are doing some group work about the various definitions of philosophy, but the state in which we approach philosophy is wonder and awe, according to Plato.

(1) Wonder is more than curiosity about objects; it includes awe.

(2) Philosophers wondered about reality and sought wisdom for its own sake; not for an ulterior motive or in service to a specified gainful interest.

ii) Philosophy is the “love of wisdom” literally, but how can we understand this in a better way?

(1) We do not mean “love” as one loves an object - a possession or thing; but love by which we are ourselves possessed.

(2) Wisdom is not discoverable by observation and quantification of things only; rather, it is a calling toward which we may only draw near through love -a beckoning.

b) PHILOSOPHICAL AIM:
i) We can also begin to understand the AIM of philosophy as seeking knowledge for its own sake, not for the sake of something else.

(1) This is what is meant, in a preliminary way, by purely theoretical purpose

(2) The aim is not interested in other than wisdom.

(a) The search for wisdom is drawn by wonder, awe, and love.

ii) Truth is sought for its own sake, not for an outside advantage, but for itself.

(1) The love of wisdom for its own sake – a disinterested love of truth; i.e., not utilitarian.

(a) Nowadays utility or interest is the most important value, so the sciences, which accomplish utilitarian purposes, preside.

iii) So let us keep in mind that philosophy, drawn by wonder, awe, and love, is sought for the sake of wisdom for its own sake rather than for the sake of accomplishing something else.

c) PHILOSOPHICAL CONTENT:

i) We have examined the different branches of philosophy, and seen that there are many different “contents” of philosophy, but in examining the first philosophers we will be looking at its content (or its concern) as the “totality of being.”  

ii) We would call this metaphysics or ontology nowadays, specifically “ontology.”  - The study of being.

(1) Ontology literally is the “study of being” and as such we will be asking about the totality of reality.  What is Being?  What does it mean “to be”?  that I am?  Why is there something rather than nothing? 

(2) For the earliest philosophers we can say in a preliminary way that Being is understood as Physis.

(a) Physics is our modern word that is derived from Physis, but Physis means something very different, as we will see later. 

(b) We can say in a preliminary way though, that for the ancient philosophers:

(i) Physis was the totality of reality

(ii) It was first seen as Cosmos

1. Therefore the first form of questioning was cosmological

a. How did the cosmos come to be?

b. What is it’s first principle?

c. What are the stages or phases of its generation?

2. N.B.  In order to begin to understand this we will have to understand the terms Physis, Cosmos, Principle, generation.

d) PHILOSOPHICAL METHOD:
i) The method of philosophy is “strict rationality” - to explain the content rationally.

ii) Philosophy seeks to discover reasons, causes, and principles.

iii) Special sciences look for the principles or causes of individual reality (specific things); Philosophy seeks them for the whole of reality.

Philosophy versus Myth

2) What separates philosophy from myth, which directly preceded philosophy? 

a) If Thales is the first philosopher, why is he different from Hesiod or Homer?

i) After all, myth was also interested in reality and driven by wonder.

ii) Philosophy is in awe and wonder about reality through strict rationality.  It seeks to explain the content (reality) through reason, while drawn in wonder.

b) Myth is still operating from the method of imaginative description, poetic license, and intuitive analogy, suggested by sensible experience.

i) This does not mean that myth is devoid of reason or that philosophy is devoid of myth.

ii) It is the emphasis: Myth emphasizes the poetic elements and imagination and Philosophy emphasizes Logos or reason.

(1) N.B.  In order to fully understand this difference we will have to examine the word Logos and it’s development.  

(2) We will do this in a preliminary way later, and our investigation of Philosophy will continue to examine this all important concept as we go along.

c) The difference can be distinguished to begin with by saying that cosmogonic myth is a narrative of origins, but philosophy attempts to find a cosmological explanation based on an unconditioned principle.

i) The first questions (presocratics) were cosmological in nature.  Reality  (Physis) is cosmos, as stated earlier, but what do we mean by cosmos. 

(1) Cosmos is not just the universe, but it is the universe conceived as an orderly and harmonious system.  (opposed to Chaos)

(a) The Order and Harmony piece is what is operative here.

(2) Cosmogony: the origination, creation, coming to be of the cosmos, specifically as an order or an ordered system of some sort.  (opposed to Chaos)

(3) Cosmology: A branch of systematic philosophy that deals with the character of the universe as a cosmos (order whole), especially the process of nature and the relation of its parts.

(a) Metaphysics is the branch of philosophy that investigates “being” and questions reality in terms of being.  (See Ontology, below.)

(b) The metaphysics of the pre-Socratic philosophers takes the form of cosmology.
(4) Ontology: The study of being.  Greek = ont- from eînai, ‘be’ and logos ‘the study of’ :  The study of the essential characteristics of being in itself, apart form the study of particular existing things.  The branch of philosophy that deals with the order and structure of reality in the broadest sense possible, using categories such as being/becoming, actuality/potentiality, real/apparent, change, time, existence/nonexistence. Essence, necessity, being-as-being, etc.

(a) For the early Greeks the investigation of being took the form of an investigation or a questioning of physis, Being in its process in the world or in the cosmos, coming to be and passing away of reality, becoming. 

3) Preliminary, philosophical understanding of myth: What myth is not: Myth is more than what is thought through current biases of today.  

i) Not an attempt of “man” to express what, given enough enlightenment, would have been scientific explanations about reality such as we have today

ii) That is, primitive, scientific explanations but without knowledge or in some kind of naive ignorance.

iii) Not an attempt to do science before we “knew anything.” 

b) This kind of understanding of myth is Anachronistic. 

i) Anachronistic:  To make a chronological error, to misplace in time, where events are misplaced with regard to each other.  Anything – a person, event, sentiment – incongruous in point of time with its surroundings.

ii) So if I say the above understanding of myth is anachronistic, it is not correct due to certain chronological impossibilities.

c) Science of today is a development of western thought.

i) To understand ancient myth as a failed attempt at science or naïve science, is not to see that our type of scientific categories and questioning were not possible for that time or epoch.

ii) It had not developed into what we understand today.  

d) Some definitions of myth:

i) A non-scientific narrative history of the thought of a people. 

(1) The narrative usually is an anthropomorphic or animistic form, and tells the story of:

· Creation of the universe (cosmogony)

· Structure of the universe (cosmology)

· Source and nature of human and natural phenomena  

Pride, jealousy, sin

Trees, rivers, etc.

(2) The expression of socially significant events of a people and their social consciousness.

(a) Consider “pre-rational” thought in which the human mind casts its perceptions of reality in the form of artistic intuition and imagery.

ii) Examples of cosmogonic myth:  [theme: The importance of water]

(1) Read from From Primitives to Zen
(2) Read from Graves, The Greek Myths
4) What were some of the cosmogonic and cosmological views that influenced the presocratic philosophers?
a) Ancient Mythological Themes of Watery Creation

· ASSYRO-BABYLONIAN CREATION

Water is the primordial element (primeval or existing from the beginning).  Apsu (sweet water) and Tiamat (salt water) fuse to bring forth all beings or all reality,  starting with gods.

Apsu was a personification of the water which encircled the earth.  

Earth was a round plateau surrounded by mountains, and a vaulted heaven rested upon this, floating on the waters of Apsu.

Apsu was the source of the springs that broke through the earth’s surface.  In comparison to the Greek account, Apsu could be compared to Oceanus.  

Tiamat was a the goddess “sea” who gave birth to the world, she was the blind forces of chaos.

· PHOENICIAN MYTH

El is the great god, existing before the birth of gods, who makes rivers flow into the abyss of the ocean ensuring fertility of the earth.  

Asherat-of-the-Sea was called “Mother of the gods” or “Creator of the gods” 

· GREEK COSMOLOGY

Oceanus is an immense river surrounding the universe, it was not the same as the sea in that it lay beyond it and also embraced it, but did not mingle waters with the sea. 

Oceanus, or the river “ocean” had no source and had no outlet.  Oceanus gave birth to all waters that gushed from the earth – wells, rivers, the entire sea.  

As such it is an elemental force that contributes to the formation of the world.  Homer says it is the essence of all things, even the gods, but of course for Homer Oceanus’ power would be subjugated to Zeus, who was actually a later god.

Oceanus is born from Gaea and Uranus, and so is considered a Titan.  Oceanus is more ancient than the Olympian deity, Poseidon, who became the rule of waters in later myth.

Actually, Pontus was the older water divinity.  Pontus was produced by Gaea alone, without the aid of Uranus, in the beginning of time.

Other sea divinities:

Nereus is the son of Pontus and Gaea.  He was called the “old man of the sea.”  His daughters (with Doria) were the 50 Nereids.

Proteus also “Old Man of the Sea” and son of Oceanus and Tethys.  He guarded Poseidon’s heard of seals.

Phorcys, “The Old Man who Ruled the Waves” was son of Pontus and Gaea.

Glaucus, “dark greenish blue of the sea, 

Triton, Son of Poseidon and Amphitrite, was half man and half fish.  Tritons also were half man, half fish creatures with scales, sharp teeth, clawed fingers, and fins with forked tails that played around Amphitrite’s chariot, which was escorted by the Nereids.

Fresh water divinities:   The Rivers – 3000 which were sons of Oceanus and Tethys.  Water Nymphs lived in the streams, brooks, pools, etc.

· TEUTONIC

At the beginning of time there was no sand, icy waves, earth, sky, no grass, only the “yawning abyss” that stretched through space.  

Niflheim, a world of clouds and shadows, formed in the Northern areas of the abyss.  Here was the fountain “Hvergelmir” that spread glacial waters of the twelve rivers.  In the South was the land of fire, Muspellsheim.  This land’s rivers had a bitter poison that slowly became solid.  This contacted the ice that flowed from the North and made “hoar-frost” that partly filled the abyss.  This made drops that became the giant Ymir, who was the first living being.

· INDIAN (East)

Before being and not-being there was a dark and watery chaos.  The germ of life fitted with unity came to life by developing a sort of spontaneous heat, the “tapas”, which was at one and the same time heating, sweat, and ascetic fervor.  This principle felt and afterwards manifested the need to beget.

Or, a golden egg produced by primordial waters gave birth to the supreme god.  This egg contained continents, oceans, mountains, planets, divisions of the universe, the gods, demons, humanity.

b) ANCIENT MESOPOTAMIAN COSMOLOGY  (World Structure)

i) Earth and heaven are 2 flat disks.

ii) Later, heaven was a hemispherical vault resting on waters that surrounded a flat disk, Earth.

iii) Above the vault were more waters, and beyond this dwelt the gods.

iv) The Sun and heavenly bodies were gods who emerged from their dwelling daily and traced finite orbits over the immobile vault.

(1) Note:  We might see here that mathematical measurements of the courses of these gods (heavenly bodies) might be thought of as an inherit ordering of and by the gods who controlled earthly affairs.

(2) Also water would have been an important feature of reality.  The flooding of rivers (as the Nile in Egypt) was part of a seasonal life cycle.

(3) Water may have been seen to permeate all worlds, both the heavens (rain) and the earth which “floated” on water.

c) THE GREEKS (had similar arrangement of the cosmos)

i) Hesiod:  Greek poet 

(1) Wrote Theogony (meaning: genesis of the gods, but which is an account of the origin of things) 

(2) There was a “Structured world order” as follows:

(a) Ocean, the great river that flows back upon itself circles the outer rim of Earth

(i) This view may have come from Mesopotamia and the Babylonian creation epic.

(ii) Realize that there were watery, fertile lands between the Tigris and Euphrates rivers of that area which were subject to immense flooding.

(b) Beneath Earth is Tartarus

(c) Above Earth is the great dome of heaven

(i) Tartarus lies as far below the earth as heaven does above.

(ii) There is a mighty gap or chasm between Earth and Heaven which is filled with light.

(iii) There is a mighty gap between Earth and Tartarus, which is filled with darkness and gloom, in which mighty storms rage.







1. Note:  if the themes we have see in what myth I have read run through we can imagine that light (sun) is born out of the watery darkness, that the extremities of Tartarus meet our realm, earth and Ocean where the extremities of Heaven descend to us in light. 

2. Water may have been ann important feature of reality. The flooding of rivers was part of a seasonal life cycle.

3. Water may have been seen as permeating all worlds, both heavens (rain) and earth, which floated in Oceanus. 

4. That somehow the sun (fire) parches the waters to form earth, and Ocean runs back upon itself, presumably due to its proximity to the storms that rage in the gap between Earth and Tartarus.

5. Perhaps we can begin to imagine the relationships between the 4 predominate elements of antiquity, Earth, Air, Fire, Water, and not merely understand them as primitive renditions of what we now know form our chart of chemical elements.

6. We might imagine that the measurement of the courses of these gods (heavenly bodies) might be thought of as an inherit ordering of and by the gods who controlled earthly affairs.

(d) We could do a complete class on the Philsophy of Myth alone, but this is beyond the scope of an introduction to philosphy.

(i) What we were seeking in this preliminary understanding is the models upon which the presocratic philosophers were operating.

5) Metaphor:  Gk = metaphora – metapherein to carry over, transfer.  Meta =beyond and Pherein = to bring, to bear, to carry (ferry)

a) To use a word or phrase that denotes one kind of object or idea in place of another in order to suggest a likeness or analogy between the two things.

Examples:

· The ship plows the sea

· A marble brow

· A sea of troubles 

b) Have you ever pondered something that seemed so mind boggling that you could not put words to your thoughts or feelings?

i) How about poetry or a description of something beautiful

ii) The thought of what is beyond the beyond.

c) You stretch your vocabulary and use a word that denotes something other, but that somehow comes close to what you want to say. “I just can’t find the right words to express what I want to say or what I feel.”

i) If you can feel this feeling, this loss of words in the face of awe and wonder, you can begin to understand what it is that the ancients tried to articulate in mythos – in this narrative.

ii) You can also begin to feel the difficulty the ancient philosophers had in articulating something that had not yet been spoken or described.

6) Introduction to Presocratics:  “before Socrates” who lived ca. 470-399BCE

a) The Milesians (AKA. Ionians):  Location was Aegean coast of current Turkey

b) Meletus was a Greek seaport in Ionia

i) Thales (Meletus)

ii) Anaximander (Meletus)

iii) Anaximenes (Meletus)

iv) Anaxagoras of Clazomenae

c) Our coverage of the Presocratics and brief introduction to the Text’s treatment - [23] Introduces Milesians:

i) Thales:  The “Fundamental Stuff” of which everything is made is water.

(1) We may already be beginning to misunderstand here

(2) We want to Access what Thales was “seeing” and trying to articulate in speech

(3) The idea of “Fundamental Stuff” presupposes a category of thought called “substance (stuff) which comes from Aristotle, but Aristotle was not born yet.

(a) Text says, “Water turns out to be wrong” WARNING!  Water is not a wrong answer!

(b) Our question must become “What could Thales have been trying go express, what was he seeing?  What phenomenon was he articulating?

ii) Anaximenes (585-578 BCE) [24] The “Fundamental Stuff” is Air.

(1) Mentions condensation and rarefaction

(2) Again we must as what was the fundamental phenomenon that Anaximenes was attempting to put into words.

(a) He was “stretching” his vocabulary within the thought models of his time that were available to him, including a rich history of cosmogonic myth which we have already discussed.

(b) Does it even make sense to speak of a “wrong answer”?

iii) Pythagoras and the Pythagoreans [25] claim “all is number.”

(1) What could they have meant by this?  

(2) For the Pythagoreans number is not a characteristic or attribute of something that has its real reality in substance (or our category of understanding called substance.)

(3) Number is not merely a measurement that belongs to an object whose essence (real being) is fundamentally material, that is, understood in terms of substance as material as we understand substance today.

(a) This modern notion is not even an accurate understanding of what Aristotle meant by substance.

(b) We will understand later with the help of Theon of Smyrna.

(4) We are the inheritors of those who tried to understand the presocratics from within the already devolved models of another epoch’s thought, new and young with reference to the Pythagoreans, yet still ancient and mysterious to us in many ways.

iv) Finally we will look at Heraclitus, Parmenides, Empedocles, Anaxagoras, and the Atomists.

7) How can we understand that Thales’ answer was not wrong?  How can we understand the “driving question”?   

· We  need to begin by understanding 2 things:  1) Principle and 2)Physis
· Principle:  for us it is basically a fundamental truth or law upon which we hang other principles and assumptions.

i) Latin: “principium” means beginning, origin, basis

ii) Greek: “arche” means beginning, or something that was the 1st principle.

(1) “Archos” also meant ruler, authority.

b) Principle: That from which all things come, source and sustainer.

(1) If we see Thales as seeking the source, sustainer as in principle it is a very different idea we get than his seeking the “fundamental stuff” of things.

(2) A closer understanding of what Thales might have meant is “That from which all coming-to-be is brought forth from, through which it is, and into which it passes.

(a) We can see that this is closely tied to an understanding of change which is very different from what we think of when we think of “stuff” or substance, which rather is unchanging and abiding in change.

(b) Substance reminds the modern mind of a static materiality that is touchable, not escaping us in change, and to that extent, it is unchanging.

(i) Though we have a subatomic understanding of matter which tells us that it is in motion, it is not this model of motion we think of when we think of substance.

c) Physis:  Realtiy was phusis for the Greeks: Physis gives us our modern term “physical,” which we tend to distinguish from mental.

(1) Latin:  Our latin word is “nature,: butr remember that nature comes from the latin “to be born.”

(2) IT is not the world out there as inanimate object over and against me, but the idea of coming-to-be and passing away (change) is retained in the Latin word.

(3) Physis means growth, birth, change, coming-to-be and passing-away.
(a) Only as such can we think “reality” for the early Greeks.

(b) Being as growth, change, becoming

(c) Indeed, this is the kind of Being that beings, you and I, things, etc., have, hence “reality.”

(4) Thales is seeking the source of coming to be and passing way, growth, change, nature, birth, reality as it is in this process.

(a) Water was fundamental and intrinsic to growing things, life, etc.

(b) Water was the model for the birth of the cosmos handed down in the cosmogonic myth of the time.

(c) Living things, things in change, have a wet nature and are “dried out” or desiccated when dead, that is when the pass away.  This can be see as a loss of the life-giving source, or principle of water.

(d) Water was the principle of change, flowing, and the basis of both heaven (rains), earth (floated on it- Ocean) and underworld (turbulent storms of Tartarus.)

(e) This metaphor is not even difficult for us to understand today, as long as we understand that the Principle (that from which all things come –source and origin) is what was sought.

(f) Thus it is unfair and anachronistic misunderstanding that says something like “Thales answer was wrong.”

The beginning of Philosophy:

1) If the beginning of Philosophy has been marked at Thales c. 625-547 BC, we should ask a number of questions:

a) In what sense is Thales the beginning, and how do we mark any such beginning?

b) What do we mean by Philosophy as opposed to that from which it arises?

c) Who marked Thales as the beginning or first philosopher and why?

d) Were the questions different from that from which philosophy begins? How the same?

e) What difference between beginning as we mean it here and Arche as discussed above?

f)  What were the first philosophers were trying to articulate or express?

2) “What was it that the first philosophers were trying to articulate or express?”

a) The Greeks perceived the universe as an ordered whole, a cosmos.  

i) This is true of mythic accounts of reality as well as the philosophic accounts of reality.

(1) According to Hesiod there was first Chaos or the abyss, and out of the abyss Earth came forth, and in turn she gave birth to Uranus or starry heaven.

(2) Earth, took shape or form out of that which is formless – the abyss or Chaos.

(3) The model for creation here is sexual reproduction, attraction, or desire.  (Note: later we will see that Empedocles, a pluralist and “natural philosopher” says love and strife are opposing forces that operate in the process of reality.)

(4) The book states, pg. 3, that out of Chaos or the formless mass of stuff, dark and without differentiation, Earth appears.  Earth is itself still seen as divine or as a divine source as would have been Chaos.

(5) Earth and Starry Heaven give birth to the first race of gods, Titans, as well as the Cyclopes and three other sons who are mighty and violent, each has a hundred hands and fifty heads.

(a) This sounds like a fantastic tale to us, but it may be an oral tradition that recounts a history that is here recorded.

(b) The focus here is this: Chaos brings forth Earth, a divine force that comes forth in presence and form, and an ordering occurs and is set in motion.  The account is in a narrative of the birth of a divine order of the cosmos as well as the Olympian order, the social and political as well as religious order current at Hesiod’s time.  Remember: Hesiod says in his poem that the daughters of Zeus speak through him.  The represent Olympian social and world order.

ii) Thales is the example of the first beginnings of the philosophical account, according to Aristotle.  The two lines we have from Thales according to the text are:

(1) The cause and element of all things is water. 

(2) All things are filled with gods.

(a) Why might Thales have suggested water as the source of all that is?

(b) To answer we must remember that physis is the phenomenon for which a source as principle is sought.  What is it about water that speaks to this?  What was the cosmological view and import of water in ancient Greece?

(c) Also, in what sense did Aristotle mean that Thales was a beginning.

3) Mesopotamian cosmology (world structure) was that Earth and heaven were 2 flat disks, later heaven was a vault that rested on waters that surrounded a flat disk, Earth.  Above this vault were more waters.  Beyond was the dwelling of the gods.  The sun and heavenly bodies were gods who emerged from their dwelling daily and traced finite orbits over the immobile vault.

4) Greeks had a similar arrangement: for Hesiod there was a structured world order, Ocean is a great river that flows back upon itself and circles the outer rim of Earth.  This could have come from Mesopotamia or the Babylonian creation epic.  There were watery, fertile lands between the Tigris and Euphrates rivers that were subject to immense flooding.

a) Beneath Earth is Tartarus and above is the great dome of heaven.

i) Tartarus lies as far below Earth as heaven above.  There is a mighty chasm between Earth and Heaven, which is filled with light.  The gap between earth and Tartarus is dark and storm filled.  (Remember that this is an image of an abyss that is chaotic in the later sense and dark, that region where form does not shine in presence.)

ii) Earth is a flat circle with the sky dome touching the horizon all around.  Sun and stars rise on one side and set on the other.  They must make their way back to the East hidden somehow, since the sun rises always in the East.

iii) The West is where the sun sets, a land of darkness and cold and is where the entrance to the underworld lies.  The underworld is the place of shades and formlessness.  It is also thought to be accessible through rifts in the Earth.

b) Thus water is not only important in the Greek worldview, it also represents that dark, watery, abyss from which beings emerge into form.  

i) Thales inherited this worldview.  He may have seen that life comes with water, and death with desiccation.  The connections between water and Chaos or the abyss as a dark, formless, watery chasm-like underworld: Hades, place of shadows and without form or image.  Also imagine a pool or ocean beneath which you cannot see any clear form, just darkness.  If you hold a log beneath water, it emerges from the depths to the surface – hence water gives rise to shaped things.  

ii) Also, what are the qualities of water?  

(1) It has no shape of its own

(2) It only has the shape of what contains it, due to its fluidity.

iii) We cannot say for sure, but these are all likely reasons for picking water as the source and sustaining principle of the cosmos.

5) The question remains, why might have Aristotle marked Thales as the first philosopher, and in what sense are we to understand beginning, or beginning of philosophy.  

6) This brings us to the question: What is the difference between beginning as we mean it here and Arche (source, origin, sustenance) as beginning?

a) Aristotle marked Thales as the beginning of what Aristotle considered philosophy to be at his time: 384-322 BC.  A beginning is always a beginning in relation to a goal or an end.  The beginning is implied in an end, or that in virtue of which we sought to delineate a beginning.  Aristotle thought that wisdom was a kind of science, that is a kind of knowledge, that investigated the highest and most universal causes.  If this is true, then perhaps the beginning of philosophy in Thales has something to do with this.

b) Thales is known as one of the “nature” philosophers.  The book states on pg. 10, that “a tradition grew up in which questions about the world took center stage.”  Hence if Thales specifically tried to formulate the source and principle of physis as water, in Aristotle’s eyes this may be an initiation of a causal explanation, in the sense of universal and necessary cause, and a seeking of wisdom in this sense.  

i) This would be seen as a rational investigation of the source and principle of reality as opposed to prior mythical accounts. The choice of what we might see as an element of nature, water, would indicate a natural and rational explanation to Aristotle.

c) What we have shown is that the questions being asked are similar, that there are similarities between what myth was trying to articulate, but that at least in terms of Aristotle, yet a new form of investigation may be taking place.  

i) Thus we have the book referring to Thales as one of the “nature” philosophers, perhaps they became dissatisfied as the text says, but we must also remember Thales’ second statement:  “all things are full of gods.”  This implies some sort of principle as origin and source of the cosmos or reality.  Whether the principle is seen as a separate entity from reality is very problematic, so if a god or goddess is a principle, it could also be the principle, not just the “ruler” over some other thing.  The same goes for the element of water for Thales.  There must have been a sense of the divine even in this “natural” cause as water.  So while we may speak of a distinction and a beginning of philosophy, there is also a connection with the mythic.

ii) Do not picture these early philosophers as grown full formed “scientists” and “naturalists” springing forth fully formed in and of themselves.  They came from a tradition.
HEAVEN





EARTH








OCEAN








TARTARUS








PAGE  
8

