HERACLITUS

1. Emphasizes Change and Multiplicity (the many) in his speech about the coming-to be and passing away of beings-in-the-world or reality, but he also speaks of a Unity.  

· This affirmation of both Change and Unity makes his thought very difficult.

· Heraclitus is usually considered one of the most enigmatic and mysterious of thinkers.

2. Our problem becomes “how can we think these two seemingly different thoughts together”?

· Preliminarily:  The Unity for Heraclitus is a unity in Change or Multiplicity, not outside of it.

· Heraclitus does not say that all is multiplicity;  and he does affirm some kind of Unity.

· We tend to think in terms that make Change or Multiplicity and Non-change or Unity mutually exclusive of each other: i.e., either you have Change and Multiplicity OR else you have Unity and Non-change. 

· Heraclitus thinks on a model that allows us to put these seemingly disparate thoughts together.

3. UNITY:  Particular things or beings are real and are a manifestation of unity.  We are able to know or grasp particular things, but the process is not graspable because it is not a “this” or “that” in the sense of a being or entity.

A. Remember Anaximander: The process of beings coming in to being and passing away is a process of form coming in to being from formlessness and passing back in to formlessness at their destruction.  

· The reason we can say formlessness is because he speaks of the Apeiron, which is the non-limited – it has no boundary or perimeter, if you will, and so it must not have a form per se.

· When Heraclitus speaks of this world-order, it is this process – similar to Anaximander’s, he calls it or names it a Flux or Flow.  “Panta Rei”  =  “All things flow.”

B. In view of this Heraclitian world order, individual beings always pass away.  Nothing abides, there is no substance in the sense of something that can be determined as that which stays the same and does not come into being and pass away, everything is in this flow of becoming.

· Nothing persists but the flow of passing beings

· Becoming is both the Flux as well as the ungraspable power behind change, but this power is none other than the process taken in its totality.

· The flow of becoming is Unity-in-change.

4. IMAGERY:  Heraclitus uses certain imagry to express this flow as unity-in-change: 

· Metaphor:  To take or carry beyond – explain:  example – A sea of troubles

· River images:  “In the same river we step and do not step.” [49] Meaning there is both sameness and not sameness in reality.  The river is a changing flow, but as a river, a process of moving water, in totality, it is a unity.

· Fire images:  “This world-order [the same of all] did none of gods or men make, but it always was and is and shall be:  an everliving fire, kindling in measures and going out in measures.”  [30]   Symbology:  the power and energy of a perpetual becoming.   Also the annihilating force of fire illustrates the passage in and out of form.

A. Compare Anaximander:  Heraclitus’ cosmos is beginningless and endless, and has no external cause.

· The cosmos is movement from opposite to opposite, each compensating for the domination of the other [justice – injustice scheme in Anaximander] Another way to say this is “Justice-in-opposition.”   

· This is the “workings” of reality – the dynamics of the moving Cosmos.

· This is “The Way” of the Cosmos.  [Like a pendulum swings, compensates and seeks center or balance in opposition.]

B. Heraclitus:  This “struggle” between opposites at each other’s expense, is the flux or change / becoming of the cosmic order, and is necessary and desirable.  We should not seek to get out of it.

· The cosmos is not static, or else there would be no movement, energy, life, etc.

· Movement or Energy is Necessarily the result of opposing tensions.

· The world process would fall away into oblivion if it did not “stir” in this opposition, so if opposition ceases, reality ceases.

· Justice for Heraclitus encompasses the entire process of both the constructive and destructive aspects of life.

· “To God all things are beautiful, good, and just; but men have assumed some things unjust and others just.” [102]

C. The preservation and fate of the individual is not primary; rather, it is the unified process of passing individuality that is primary.

5. IDENTITY OF OPPOSITES:  

· “God is day-night, winter-summer, war-peace, satiety-famine.  But he changes like (fire) which when it mingles with smoke of incense, is named according to each man’s pleasure.”  [60]

· When the whole process is taken as one-together, what is opposed is seen as a unity and this is a unity through the harmony of opposites.

· Opposition is “alternating” tensions and when one of the opposites overbears on the other and vice versa, it is the maintaining of the process.

· “They do not understand how that which differs with itself is in agreement; harmony consists of opposing tension, like that of the bow and the lyre.”  [51]

· The appearance and disappearance of individuals is the maintenance of the world-order.

6. LOGOS:  This is Heraclitus’ way of speaking about the unity.  First we must try to see what Logos has meant and come to mean, in order to understand it in the ancient and compact manner in which Heraclitus uses the word.

A. Logos:  [ó] Discourse or Speech, but the word itself has a history that covers up it’s meaning as discourse or speech.

· Logos gets translated (and therefore interpreted) in many ways:  Reason, Judgment; Concept; Definition; Ground; Relationship; Assertion

· Logos, as discourse, means to make manifest what one is talking about.  Logos lets something be seen, that is to say, it lets be seen that which we are talking about.  In discourse, what is said is “drawn” from what the talk is about.  

· So if Logos, as Discourse or Speech, lets that what is said be drawn from that which is being talked about, it somehow points this out in and through its process, in and through its discoursing.

·  Logos lets something be seen / points out, as something, and so it carries the meaning also of synthesis or a letting be seen in a certain kind of “togetherness” a certain kind of “gathering together.”

· In Logos, the beings or entities or things that are being talked about are taken out of their hiddenness, they are disclosed, they are brought forth and show themselves in themselves. 

· This kind of disclosure is very close to the Greek idea of “truth.”  [(] as that which is not hidden or covered over.

· Logos means then to take beings that are being talked about in “Logos / legein as a showing themselves” out of their concealment.  (legein [((((((] is related to “to lay out” and so here to “lay out in speech.”) i.e., the beings are “discovered.”

· This understanding of the Logos (translated as word is usually), but here discourse understood as the letting be seen of beings in their being – the disclosing of beings or discovering of beings, is very close to the image we already have from both Anaximander and Heraclitus of the emerging of beings in the world, coming forth into being, for, individuation and again receding into formlessness, through the tension of opposites which we have been trying to understand.

·  The various meaning for Logos that began to develop and have developed stem from this fundamental understanding of Logos in the very evolution of the language as it is affected by the evolution of human questioning and thought.

B. LOGOS of HERACLITUS: He means the very unified process of the many.

· Other fragments disclose this meaning: 

· The power running through reality according to which all takes place.

· Primordial language (as the revelation of the Cosmos)

· Physis:  or Being as the being-becoming unity of coming to be and passing away.

· All is One; one is all.

· Light or fire

· Polemos or war

· The tension of  “all-one.”

· Life-death

· That which  hides behind individuality

· Play (of opposites)

· Harmony

“When you have listened not to me but to the Logos, it is wise to agree that all things are one.”  [50]

· Because human experience is first limited to “individuation” or the coming forth of individual beings (in form from formlessness, if you will) the Logos remains hidden for us:

The Logos is as here explained; but men are always incapable of understanding, both before they hear it, and when they have heard it for the first time.  For though all things come into being in accordance with this Logos, men seem as if they had never met with it, when they meet with words and actions such as I expound, separating each thing according to its being and explaining how it is.  As for the rest of mankind, they are unaware of what they are doing after they wake, just as they forget what they did while asleep.  [1]

The Logos: though men associate with it most closely, yet they are separated from it.  [72]

To those who are awake, there is one ordered universe common to all, whereas in sleep each man turns away to one of his own.  [89]

Therefore one must follow that which is common to all.  But although the Logos is universal, the majority live as if they had understanding peculiar to themselves.  [2]

7. SUMMARY:

The Being of beings is the flow from opposite to opposite, yet Being is the “gathering” of this conflict and unrest.

The one Logos revolves in an endless circle and its unity cannot be broken up.

Being is not the permanence of “some thing,” it can only be permanence in the sense of being permanence as self-generation of process.  

The Logos is a process of emerging entities.

The formless, seen as ARCHE, for both Anaximander and Heraclitus, is not a “beginning” in the sense of a creator, which is “other” than form, which has its own separate identity as “cause,” (as in an “unmoved mover”).  The formless is immanent in form, as all form is a form-process.

Time is not the individual moment of each now situated between a past and a future that is a measured quantity or span.  Time is its own ground as process, and we can only have our current conception of time, as measurement, as individual moment between a past and a future, because it is grounded in a deeper kind of time.

 – if you will, it is only part of the time process, as we understand it, just as the individual being is only part of the Being process of coming to be from formlessness into form and back to formlessness – or individuation.  

For Heraclitus, all is one in the sense that change is unity.
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